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Cristopher Hitchens wijst in God is not great twee gedeeltes aan
Part 3 chapter 38 en part 4 chapter 44 ze staan hieronder

Introduction
Nature (the art whereby God hath made and governs the world) is by the art
of man, as in many other things, so in this also imitated, that it can make an
artificial animal. For seeing life is but a motion of limbs, the beginning
whereof is in some principal part within, why may we not say that all
automata (engines that move themselves by springs and wheels as doth a
watch) have an artificial life? For what is the heart, but a spring; and the
nerves, but so many strings; and the joints, but so many wheels, giving
motion to the whole body, such as was intended by the Artificer? Art goes
yet further, imitating that rational and most excellent work of Nature, man.
For by art is created that great Leviathan called a Commonwealth, or State
(in Latin, Civitas), which is but an artificial man, though of greater stature
and strength than the natural, for whose protection and defence it was intended;
and in which the sovereignty is an artificial soul, as giving life and
motion to the whole body; the magistrates and other officers of judicature
and execution, artificial joints; reward and punishment (by which fastened
to the seat of the sovereignty, every joint and member is moved to perform
his duty) are the nerves, that do the same in the body natural; the wealth and
riches of all the particular members are the strength; salus populi (the people’s
safety) its business; counsellors, by whom all things needful for it to know
are suggested unto it, are the memory; equity and laws, an artificial reason
and will; concord, health; sedition, sickness; and civil war, death. Lastly,
the pacts and covenants, by which the parts of this body politic were at first
made, set together, and united, resemble that fiat, or the Let us make man,
pronounced by God in the Creation.
To describe the nature of this artificial man, | will consider
First, the matter thereof, and the artificer; both which is man.
Secondly, how, and by what covenants it is made; what are the rights
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and just power or authority of a sovereign; and what it is that preserveth
and dissolveth it.
Thirdly, what is a Christian Commonwealth.
Lastly, what is the Kingdom of Darkness.
Concerning the first, there is a saying much usurped of late, that wisdom
Is acquired, not by reading of books, but of men. Consequently whereunto,



those persons, that for the most part can give no other proof of being

wise, take great delight to show what they think they have read in men, by
uncharitable censures of one another behind their backs. But there is another
saying not of late understood, by which they might learn truly to read

one another, if they would take the pains; and that is, Nosce teipsum, Read
thyself: which was not meant, as it is now used, to countenance either the
barbarous state of men in power towards their inferiors, or to encourage

men of low degree to a saucy behaviour towards their betters; but to teach

us that for the similitude of the thoughts and passions of one man, to the
thoughts and passions of another, whosoever looketh into himself and
considereth what he doth when he does think, opine, reason, hope, fear, etc.,
and upon what grounds; he shall thereby read and know what are the thoughts
and passions of all other men upon the like occasions. | say the similitude of
passions, which are the same in all men,—desire, fear, hope, etc.; not the
similitude of the objects of the passions, which are the things desired, feared,
hoped, etc.: for these the constitution individual, and particular education,
do so vary, and they are so easy to be kept from our knowledge, that the
characters of man’s heart, blotted and confounded as they are with dissembling,
lying, counterfeiting, and erroneous doctrines, are legible only to him

that searcheth hearts. And though by men’s actions we do discover their
design sometimes; yet to do it without comparing them with our own, and
distinguishing all circumstances by which the case may come to be altered,
Is to decipher without a key, and be for the most part deceived, by too much
trust or by too much diffidence, as he that reads is himself a good or evil
man.

But let one man read another by his actions never so perfectly, it serves

him only with his acquaintance, which are but few. He that is to govern a
whole nation must read in himself, not this, or that particular man; but
mankind: which though it be hard to do, harder than to learn any language
or science; yet, when I shall have set down my own reading orderly and
perspicuously, the pains left another will be only to consider if he also find
not the same in himself. For this kind of doctrine admitteth no other demonstration.

Part 3 Chapter XXXVIII:
Of the Signification in Scripture of Eternal Life, Hell, Salvation,
the World to Come, and Redemption

The maintenance of civil society depending on justice, and justice on the
power of life and death, and other less rewards and punishments residing
in them that have the sovereignty of the Commonwealth; it is impossible
a Commonwealth should stand where any other than the sovereign



hath a power of giving greater rewards than life, and of inflicting greater
punishments than death. Now seeing eternal life is a greater reward than
the life present, and eternal torment a greater punishment than the death
of nature, it is a thing worthy to be well considered of all men that
desire, by obeying authority, to avoid the calamities of confusion and
civil war, what is meant in Holy Scripture by life eternal and torment
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eternal; and for what offences, and against whom committed, men are to
be eternally tormented; and for what actions they are to obtain eternal
life.

And first we find that Adam was created in such a condition of life

as, had he not broken the commandment of God, he had enjoyed it in the
Paradise of Eden everlastingly. For there was the tree of life, whereof he
was so long allowed to eat as he should forbear to eat of the tree of
knowledge of good and evil, which was not allowed him. And therefore
as soon as he had eaten of it, God thrust him out of Paradise, “lest he
should put forth his hand, and take also of the tree of life, and live
forever.”(Genesis, 3. 22) By which it seemeth to me (with submission
nevertheless both in this, and in all questions whereof the determination
dependeth on the Scriptures, to the interpretation of the Bible authorized
by the Commonwealth whose subject | am) that Adam, if he had

not sinned, had had an eternal life on earth; and that mortality entered
upon himself, and his posterity, by his first sin. Not that actual death
then entered, for Adam then could never have had children; whereas he
lived long after, and saw a numerous posterity ere he died. But where it
is said, “In the day that thou eatest thereof, thou shalt surely die,”(Ibid.,
2. 17) it must needs be meant of his mortality and certitude of death.
Seeing then eternal life was lost by Adam’s forfeiture, in committing
sin, he that should cancel that forefeiture was to recover thereby that life
again. Now Jesus Christ hath satisfied for the sins of all that believe in
him, and therefore recovered to all believers that eternal life which was
lost by the sin of Adam. And in this sense it is that the comparison of St.
Paul holdeth: “As by the offence of one, judgement came upon all men
to condemnation; even so by the righteousness of one, the free gift came
upon all men to justification of life.”(Romans, 5. 18, 19) Which is again
more perspicuously delivered in these words, “For since by man came
death, by man came also the resurrection of the dead. For as in Adam all
die, even so in Christ shall all be made alive.”(I Corinthians, 15. 21, 22)
Concerning the place wherein men shall enjoy that eternal life which
Christ hath obtained for them, the texts next before alleged seem to
make it on earth. For if, as in Adam, all die, that is, have forfeited
Paradise and eternal life on earth, even so in Christ all shall be made
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alive; then all men shall be made to live on earth; for else the comparison
were not proper. Hereunto seemeth to agree that of the Psalmist,

“Upon Zion God commanded the blessing, even life for
evermore”;(Psalms, 133. 3) for Zion is in Jerusalem upon earth: as also
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that of St. John, “To him that overcometh I will give to eat of the tree of
life, which is in the midst of the Paradise of God.”(Revelation, 2. 7)

This was the tree of Adam’s eternal life; but his life was to have been on
earth. The same seemeth to be confirmed again by St. John, where he
saith, “I John saw the holy city, new Jerusalem, coming down from God
out of heaven, prepared as a bride adorned for her husband”: and again,
verse 10, to the same effect; as if he should say, the new Jerusalem, the
Paradise of God, at the coming again of Christ, should come down to
God’s people from heaven, and not they go up to it from earth. And this
differs nothing from that which the two men in white clothing (that is,
the two angels) said to the Apostles that were looking upon Christ ascending:
“This same Jesus, who is taken up from you into heaven, shall

so come, as you have seen him go up into heaven.” Which soundeth as

if they had said he should come down to govern them under his Father
eternally here, and not take them up to govern them in heaven; and is
conformable to the restoration of the kingdom of God, instituted under
Moses, which was a political government of the Jews on earth. Again,
that saying of our Saviour, “that in the resurrection they neither marry,
nor are given in marriage, but are as the angels of God in heaven,” is a
description of an eternal life, resembling that which we lost in Adam in
the point of marriage. For seeing Adam and Eve, if they had not sinned,
had lived on earth eternally in their individual persons, it is manifest
they should not continually have procreated their kind. For if immortals
should have generated, as mankind doth now, the earth in a small time
would not have been able to afford them place to stand on. The Jews
that asked our Saviour the question, whose wife the woman that had
married many brothers should be in the resurrection, knew not what
were the consequences of life eternal: and therefore our puts them in
mind of this consequence of immortality; that there shall be no generation,
and consequently no marriage, no more than there is marriage or
generation among the angels. The comparison between that eternal life
which Adam lost, and our Saviour by his victory over death hath recovered,
holdeth also in this, that as Adam lost eternal life by his sin, and

yet lived after it for a time, so the faithful Christian hath recovered
eternal life by Christ’s passion, though he die a natural death, and remain
dead for a time; namely, till the resurrection. For as death is reckoned
from the condemnation of Adam, not from the execution; so life is
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reckoned from the absolution, not from the resurrection of them that are
elected in Christ.
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That the place wherein men are to live eternally, after the resurrection,

Is the heavens, meaning by heaven those parts of the world which

are the most remote from earth, as where the stars are, or above the

stars, in another higher heaven, called coelum empyreum (whereof there
IS N0 mention in Scripture, nor ground in reason), is not easily to be
drawn from any text that | can find. By the Kingdom of Heaven is meant
the kingdom of the King that dwelleth in heaven; and His kingdom was
the people of Israel, whom He ruled by the prophets, his lieutenants;
first Moses, and after him Eleazar, and the sovereign priests, till in the
days of Samuel they rebelled, and would have a mortal man for their
king after the manner of other nations. And when our Saviour Christ by
the preaching of his ministers shall have persuaded the Jews to return,
and called the Gentiles to his obedience, then shall there be a new king
of heaven; because our King shall then be God, whose throne is heaven,
without any necessity evident in the Scripture that man shall ascend to
his happiness any higher than God’s footstool the earth. On the contrary,
we find written that “no man hath ascended into heaven, but he

that came down from heaven, even the Son of Man, that is in heaven.”
Where | observe, by the way, that these words are not, as those which go
immediately before, the words of our Saviour, but of St. John himself;
for Christ was then not in heaven, but upon the earth. The like is said of
David where St. Peter, to prove the Ascension of Christ, using the words
of the Psalmist, “Thou wilt not leave my soul in hell, nor suffer thine
Holy One to see corruption,” saith they were spoken, not of David, but
of Christ, and to prove it, addeth this reason, “For David is not ascended
into heaven.” But to this a man may easily answer and say that,

though their bodies were not to ascend till the general day of judgement,
yet their souls were in heaven as soon as they were departed from their
bodies; which also seemeth to be confirmed by the words of our Saviour,
who, proving the resurrection out of the words of Moses, saith

thus, “That the dead are raised, even Moses shewed at the bush, when

he calleth the Lord, the God of Abraham, and the God of Isaac, and the
God of Jacob. For he is not a God of the dead, but of the living; for they
all live to him.”(Luke, 20. 37, 38) But if these words be to be understood
only of the immortality of the soul, they prove not at all that which

our Saviour intended to prove, which was the resurrection of the body,
that is to say, the immortality of the man. Therefore our Saviour meaneth
that those patriarches were immortal, not by a property consequent to
the essence and nature of mankind, but by the will of God, that was
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pleased of His mere grace to bestow eternal life upon the faithful. And
though at that time the patriarchs and many other faithful men were
dead, yet as it is in the text, they “lived to God”; that is, they were
written in the Book of Life with them that were absolved of their sins,
and ordained to life eternal at the resurrection. That the soul of man is in
its own nature eternal, and a living creature independent on the body; or
that any mere man is immortal, otherwise than by the resurrection in the
last day, except Enos and Elias, is a doctrine not apparent in Scripture.
The whole fourteenth Chapter of Job, which is the speech not of his
friends, but of himself, is a complaint of this mortality of nature; and yet
no contradiction of the immortality at the resurrection. “There is hope
of a tree,” saith he, “if it be cast down. Though the root thereof wax old,
and the stock thereof die in the ground, yet when it scenteth the water it
will bud, and bring forth boughs like a plant. But man dieth, and wasteth
away, yea, man giveth up the ghost, and where is he?”(Job, 14. 7) And,
verse 12, “man lieth down, riseth not, till the heavens be no more.” But
when is it that the heavens shall be no more? St. Peter tells us that it is at
the general resurrection. For in his second Epistle, third Chapter, verse
7, he saith that “the heavens and the earth that are now, are reserved
unto fire against the day of judgement, and perdition of ungodly men,”
and, verse 12, “looking for and hasting to the coming of God, wherein
the heavens shall be on fire, and shall be dissolved, and the elements
shall melt with fervent heat. Nevertheless, we according to the promise
look for new heavens, and a new earth, wherein dwelleth righteousness.”
Therefore where Job saith, “man riseth not till the heavens be no

more”; it is all one, as if he had said the immortal life (and soul and life
in the Scripture do usually signify the same thing) beginneth not in man
till the resurrection and day of judgement; and hath for cause, not his
specifical nature and generation, but the promise. For St. Peter says

not, “We look for new heavens, and a new earth,” but “from promise.”
Lastly, seeing it hath been already proved out of diverse evident

places of Scripture, in the thirty-fifth Chapter of this book, that the
kingdom of God is a civil Commonwealth, where God Himself is sovereign,
by virtue first of the Old, and since of the New, Covenant, wherein

He reigneth by His vicar or lieutenant; the same places do therefore also
prove that after the coming again of our Saviour in his majesty and
glory to reign actually and eternally, the kingdom of God is to be on
earth. But because this doctrine, though proved out of places of Scripture
not few nor obscure, will appear to most men a novelty, | do but
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propound it, maintaining nothing in this or any other paradox of religion,
but attending the end of that dispute of the sword, concerning the
authority (not yet amongst my countrymen decided), by which all sorts
of doctrine are to be approved or rejected; and whose commands, both
in speech and writing, whatsoever be the opinions of private men, must
by all men, that mean to be protected by their laws, be obeyed. For the
points of doctrine concerning the kingdom of God have so great influence
on the kingdom of man as not to be determined but by them that

under God have the sovereign power.

As the kingdom of God, and eternal life, so also God’s enemies, and
their torments after judgement, appear by the Scripture to have their
place on earth. The name of the place where all men remain till the
resurrection, that were either buried or swallowed up of the earth, is
usually called in Scripture by words that signify under ground; which
the Latins read generally infernus and inferi, and the Greeks ¥dhj; that

Is to say, a place where men cannot see; and containeth as well the grave
as any other deeper place. But for the place of the damned after the
resurrection, it is not determined, neither in the Old nor New Testament,
by any note of situation, but only by the company: as that it shall be
where such wicked men were, as God in former times in extraordinary
and miraculous manner had destroyed from off the face of the earth: as
for example, that they are in Inferno, in Tartarus, or in the bottomless
pit; because Corah, Dathan, and Abiram were swallowed up alive into
the earth. Not that the writers of the Scripture would have us believe
there could be in the globe of the earth, which is not only finite, but also,
compared to the height of the stars, of no considerable magnitude, a pit
without a bottom; that is, a hole of infinite depth, such as the Greeks in
their demonology (that is to say in their doctrine concerning demons),
and after them the Romans, called Tartarus; of which Virgil says,

Bis patet in praeceps, tantum tenditque sub umbras,

Quantus ad aethereum coeli suspectus Olympum:

for that is a thing the proportion of earth to heaven cannot bear: but

that we should believe them there, indefinitely, where those men are, on
whom God inflicted that exemplary punishment.

Again, because those mighty men of the earth that lived in the time

of Noah, before the flood (which the Greeks called heroes, and the Scripture
giants, and both say were begotten by copulation of the children of
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God with the children of men), were for their wicked life destroyed by
the general deluge, the place of the damned is therefore also sometimes
marked out by the company of those deceased giants; as Proverbs, 21.
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16, “The man that wandereth out of the way of understanding shall
remain in the congregation of the giants,” and Job, 26. 5, “Behold the
giants groan under water, and they that dwell with them.” Here the place
of the damned 1s under the water. And Isaiah, 14. 9, “Hell is troubled
how to meet thee” (that is, the King of Babylon) “and will displace the
giants for thee”: and here again the place of the damned, if the sense be
literal, is to be under water.

Thirdly, because the cities of Sodom and Gomorrah, by the extraordinary
wrath of God, were consumed for their wickedness with fire and
brimstone, and together with them the country about made a stinking
bituminous lake, the place of the damned is sometimes expressed by

fire, and a fiery lake: as in the Apocalypse, 21. 8, “But the timorous,
incredulous, and abominable, and murderers, and whoremongers, and
sorcerers, and idolaters, and all liars, shall have their part in the lake

that burneth with fire and brimstone; which is the second death.” So that
it is manifest that hell fire, which is here expressed by metaphor, from
the real fire of Sodom, signifieth not any certain kind or place of torment,
but is to be taken indefinitely for destruction, as it is in Revelation,

20, at the fourteenth verse, where it 1s said that “Death and hell

were cast into the lake of fire”; that is to say, were abolished and destroyed;
as if after the day of judgement there shall be no more dying,

nor no more going into hell; that is, no more going to Hades (from which
word perhaps our word hell is derived), which is the same with no more
dying.

Fourthly, from the plague of darkness inflicted on the Egyptians, of
which it is written, “They saw not one another, neither rose any man
from his place for three days; but all the children of Israel had light in
their dwellings”;(Exodus, 10. 23) the place of the wicked after judgement
is called utter darkness, or, as it is in the original, darkness without.

And so it is expressed where the king commandeth his servants, “to

bind hand and foot the man that had not on his wedding garment and to
cast him into,” eis to skotos to exoteron “external darkness,”(Matthew,
22. 13) or “darkness without”: which, though translated “utter darkness,”
does not signify how great, but where that darkness is to be;

namely, without the habitation of God’s elect.

282/Thomas Hobbes

Lastly, whereas there was a place near Jerusalem called the Valley

of the Children of Hinnon in a part whereof called Tophet the Jews had
committed most grievous idolatry, sacrificing their children to the idol
Moloch; and wherein also God had afflicted His enemies with most
grievous punishments; and wherein Josiah had burnt the priests of Moloch
upon their own altars, as appeareth at large in Il Kings, Chapter 23; the
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place served afterwards to receive the filth and garbage which was carried
thither out of the city; and there used to be fires made, from time to
time, to purify the air and take away the stench of carrion. From this
abominable place, the Jews used ever after to call the place of the damned
by the name of Gehenna, or Valley of Hinnon. And this Gehenna is that
word which is usually now translated hell; and from the fires from time
to time there burning, we have the notion of everlasting and unquenchable
fire.

Seeing now there is none that so interprets the Scripture as that

after the day of judgement the wicked are all eternally to be punished in
the Valley of Hinnon; or that they shall so rise again as to be ever after
underground or underwater; or that after the resurrection they shall no
more see one another, nor stir from one place to another; it followeth,
methinks, very necessarily, that which is thus said concerning hell fire is
spoken metaphorically; and that therefore there is a proper sense to be
enquired after (for of all metaphors there is some real ground, that may
be expressed in proper words), both of the place of hell, and the nature
of hellish torments and tormenters.

And first for the tormenters, we have their nature and properties

exactly and properly delivered by the names of the enemy, or Satan; the
Accuser, or Diabolus; the Destroyer, or Abaddon. Which significant
names, Satan, Devil, Abaddon, set not forth to us any individual person,
as proper names use to do, but only an office or quality; and are
therefore appellatives; which ought not to have been left untranslated,

as they are in the Latin and modern Bibles, because thereby they seem
to be the proper names of demons; and men are more easily seduced to
believe the doctrine of devils, which at that time was the religion of the
Gentiles, and contrary to that of Moses and of Christ.

And because by the Enemy, the Accuser, and Destroyer is meant the
enemy of them that shall be in the kingdom of God; therefore if the
kingdom of God after the resurrection be upon the earth (as in the former
chapter | have shown by Scripture it seems to be), the enemy and his
kingdom must be on earth also. For so also was it in the time before the
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Jews had deposed God. For God’s kingdom was in Palestine; and the
nations round about were the kingdoms of the Enemy; and consequently
by Satan is meant any earthly enemy of the Church.

The torments of hell are expressed sometimes by “weeping, and
gnashing of teeth,” as Matthew, 8. 12; sometimes, by “the worm of
conscience,” as Isaiah, 66. 24, and Mark, 9. 44, 46, 48; sometimes, by
fire, as in the place now quoted, “where the worm dieth not, and the fire
IS not quenched,” and many places besides: sometimes, by “shame, and

9



contempt,” as, “And many of them that sleep in the dust of the earth
shall awake; some to everlasting life; and some to shame, and everlasting
contempt.”(Daniel, 12. 2) All which places design metaphorically a

grief and discontent of mind from the sight of that eternal felicity in
others which they themselves through their own incredulity and disobedience
have lost. And because such felicity in others is not sensible but

by comparison with their own actual miseries, it followeth that they are
to suffer such bodily pains and calamities as are incident to those who
not only live under evil and cruel governors, but have also for enemy the
eternal king of the saints, God Almighty. And amongst these bodily
pains is to be reckoned also to every one of the wicked a second death.
For though the Scripture be clear for a universal resurrection, yet we do
not read that to any of the reprobate is promised an eternal life. For
whereas St. Paul, to the question concerning what bodies men shall rise
with again, saith that “the body is sown in corruption, and is raised in
incorruption; it is sown in dishonour, it is raised in glory; it is sown in
weakness, it is raised in power”’;(I Corinthians, 15. 42, 43) glory and
power cannot be applied to the bodies of the wicked: nor can the name
of second death be applied to those that can never die but once. And
although in metaphorical speech a calamitous life everlasting may be
called an everlasting death, yet it cannot well be understood of a second
death. The fire prepared for the wicked is an everlasting fire: that is to
say, the estate wherein no man can be without torture, both of body and
mind, after the resurrection, shall endure for ever; and in that sense the
fire shall be unguenchable, and the torments everlasting: but it cannot
thence be inferred that he who shall be cast into that fire, or be tormented
with those torments, shall endure and resist them so as be eternally

burnt and tortured, and yet never be destroyed nor die. And though

there be many places that affirm everlasting fire and torments, into which
men may be cast successively one after another for ever, yet | find none
that affirm there shall be an eternal life therein of any individual person;
284/Thomas Hobbes

but to the contrary, an everlasting death, which is the second death: “For
after death and the grave shall have delivered up the dead which were in
them, and every man be judged according to his works; death and the
grave shall also be cast into the lake of fire. This is the second
death.”(Revelation, 20. 13, 14) Whereby it is evident that there is to be

a second death of every one that shall be condemned at the day judgement,
after which he shall die no more.

The joys of life eternal are in Scripture comprehended all under the
name of salvation, or being saved. To be saved is to be secured, either
respectively, against special evils, or absolutely, against all evil, comprehending
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want, sickness, and death itself. And because man was created

in a condition immortal, not subject to corruption, and consequently

to nothing that tendeth to the dissolution of his nature; and fell from that
happiness by the sin of Adam; it followeth that to be saved from sin is to
be saved from all the evil and calamities that sin hath brought upon us.
And therefore in the Holy Scripture, remission of sin, and salvation
from death and misery, is the same thing, as it appears by the words of
our Saviour, who, having cured a man sick of the palsy, by saying, “Son
be of good cheer thy sins be forgiven thee”;(Matthew, 9. 2) and knowing
that the scribes took for blasphemy that a man should pretend to forgive
sins, asked them “whether it were easier to say, Thy sins be forgiven
thee, or, Arise and walk”;(Ibid., 9. 5) signifying thereby that it was all
one, as to the saving of the sick, to say, “Thy sins are forgiven,” and
“Arise and walk”; and that he used that form of speech only to show he
had power to forgive sins. And it is besides evident in reason that since
death and misery were the punishments of sin, the discharge of sin must
also be a discharge of death and misery; that is to say, salvation absolute,
such as the faithful are to enjoy after the day of judgement, by the
power and favour of Jesus Christ, who that cause is called our Saviour.
Concerning particular salvations, such as are understood, ““as the

Lord liveth that saveth Israel,”(I Samuel, 14. 39) that is, from their
temporary enemies; and, “Thou art my Saviour, thou savest me from
violence”;(II Samuel, 22. 3) and, “God gave the Israelites a Saviour,
and so they were delivered from the hand of the Assyrians,”(II Kings,
13. 5) and the like, I need say nothing; there being neither difficulty nor
interest to corrupt the interpretation of texts of that kind.

But concerning the general salvation, because it must be in the kingdom
of heaven, there is great difficulty concerning the place. On one

side, by kingdom, which is an estate ordained by men for their perpetual
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security against enemies and want, it seemeth that this salvation should
be on earth. For by salvation is set forth unto us a glorious reign of our
king by conquest; not a safety by escape: and therefore there where we
look for salvation, we must look also for triumph; and before triumph,
for victory; and before victory, for battle; which cannot well be supposed
shall be in heaven. But how good soever this reason may be, | will

not trust to it without very evident places of Scripture. The state of
salvation is described at large, Isaiah, 33. 20, 21, 22, 23, 24

“Look upon Zion, the city of our solemnities; thine eyes shall see
Jerusalem a quiet habitation, a tabernacle that shall not be taken down;
not one of the stakes thereof shall ever be removed, neither shall any of
the cords thereof be broken.
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“But there the glorious Lord will be unto us a place of broad rivers

and streams; wherein shall go no galley with oars, neither shall gallant
ship pass thereby.

“For the Lord is our judge, the Lord is our lawgiver, the Lord is our
king, he will save us.

“Thy tacklings are loosed; they could not well strengthen their mast;
they could not spread the sail: then is the a great spoil divided; the lame
take the prey.

“And the inhabitant shall not say, I am sick; the people that shall

dwell therein shall be forgiven their iniquity.”

In which words we have the place from whence salvation is to proceed,
“Jerusalem, a quiet habitation”; the eternity of it, “a tabernacle

that shall not be taken down,” etc.; the Saviour of it, “the Lord, their
judge, their lawgiver, their king, he will save us”; the salvation, “the
Lord shall be to them as a broad moat of swift waters,” etc.; the condition
of their enemies, “their tacklings are loose, their masts weak, the

lame shall take the spoil of them”; the condition of the saved, “The
inhabitant shall not say, I am sick™; and lastly, all this is comprehended
in forgiveness of sin, “the people that dwell therein shall be forgiven
their iniquity.” By which it is evident that salvation shall be on earth,
then, when God shall reign, at the coming again of Christ, in Jerusalem;
and from Jerusalem shall proceed the salvation of the Gentiles that shall
be received into God’s kingdom: as is also more expressly declared by
the same prophet, “And they” (that is, the Gentiles who had any Jew in
bondage) “shall bring all your brethren for an offering to the Lord, out
of all nations, upon horses, and in chariots, and in litters, and upon
mules, and upon swift beasts, to my holy mountain, Jerusalem, saith the
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Lord, as the children of Israel bring an offering in a clean vessel into the
house of the Lord. And I will also take of them for priests and for Levites,
saith the Lord”:(Isaiah, 66. 20, 21) whereby it is manifest that the chief
seat of God’s kingdom, which is the place from whence the salvation of
us that were Gentiles shall proceed, shall be Jerusalem: and the same is
also confirmed by our Saviour, in his discourse with the woman of
Samaria concerning the place of God’s worship; to whom he saith that
the Samaritans worshipped they knew not what, but the Jews worshipped
what they knew, “for salvation is of the Jews”(John, 4. 22) (ex Judaeis,
that is, begins at the Jews): as if he should say, you worship God, but
know not by whom He will save you, as we do, that know it shall be by
one of the tribe of Judah; a Jew, not a Samaritan. And therefore also the
woman not impertinently answered him again, “We know the Messias
shall come.” So that which our Saviour saith, “Salvation is from the
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Jews,: is the same that Paul says, “The gospel is the power of God to
salvation to every one that believeth: to the Jew first, and also to the
Greek. For therein is the righteousness of God revealed from faith to
faith”;(Romans, 1. 16, 17) from the faith of the Jew to the faith of the
Gentile. In the like sense the prophet Joel, describing the day of judgement,
that God would “shew wonders in heaven, and in earth, blood,

and fire, and pillars of smoke. The sun should be turned to darkness,
and the moon into blood, before the great and terrible day of the Lord
come.”(Joel, 2. 30, 31) He addeth, “and it shall come to pass, that whosoever
shall call upon the name of the Lord shall be saved. For in Mount

Zion and in Jerusalem shall be salvation.”(Ibid., 2. 32) And Obadiah,
verse 17, saith the same, “Upon Mount Zion shall be deliverance; and
there shall be holiness, and the house of Jacob shall possess their possessions,”
that is, the possessions of the heathen, which possessions he

expresseth more particularly in the following verses, by the mount of
Esau, the land of the Philistines, the fields of Ephraim, of Samaria,
Gilead, and the cities of the South, and concludes with these words, “the
kingdom shall be the Lord’s.” All these places are for salvation, and the
kingdom of God, after the day of judgement, upon earth. On the other
side, | have not found any text that can probably be drawn to prove any
ascension of the saints into heaven; that is to say, into any coelum
empyreum, or other ethereal region, saving that it is called the kingdom
of heaven: which name it may have because God, that was king of the
Jews, governed them by His commands sent to Moses by angels from
heaven; and after their revolt, sent His Son from heaven to reduce them
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to their obedience; and shall send him thence again to rule both them
and all other faithful men from the day of judgement, everlastingly: or
from that, that the throne of this our Great King is in heaven; whereas
the earth is but His footstool. But that the subjects of God should have
any place as high as His throne, or higher than His footstool, it seemeth
not suitable to the dignity of a king, nor can | find any evident text for it
in Holy Scripture.

From this that hath been said of the kingdom of God, and of salvation,
it is not hard to interpret what is meant by the world to come. There

are three worlds mentioned in the Scripture; the old world, the present
world, and the world to come. Of the first, St. Peter speaks, “If God
spared not the old world, but saved Noah the eighth person, a preacher
of righteousness, bringing the flood upon the world of the ungodly,”
etc.(Il Peter, 2. 5) So the first world was from Adam to the general
flood. Of the present world, our Saviour speaks, “My kingdom is not of
this world.”(John, 18. 36) For He came only to teach men the way of
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salvation, and to renew the kingdom of His Father by His doctrine. Of
the world to come, St. Peter speaks, “Nevertheless we according to his
promise look for new heavens, and a new earth.”(Il Peter, 3. 13) This is
that world wherein Christ coming down from heaven in the clouds, with
great power and glory, shall send His angels, and shall gather together
his elect, from the four winds, and from the uttermost parts of the earth,
and thenceforth reign over them, under his Father, everlastingly.
Salvation of a sinner supposeth a precedent redemption; for he that

IS once guilty of sin is obnoxious to the penalty of the same; and must
pay, or some other for him, such ransom as he that is offended, and has
him in his power, shall require. And seeing the person offended is Almighty
God, in whose power are all things, such ransom is to be paid

before salvation can be acquired, as God hath been pleased to require.

By this ransom is not intended a satisfaction for sin equivalent to the
offence, which no sinner for himself, nor righteous man can ever be able
to make for another: the damage a man does to another he may make
amends for by restitution or recompense, but sin cannot be taken away
by recompense; for that were to make the liberty to sin a thing vendible.
But sins may be pardoned to the repentant, either gratis or upon such
penalty as God is pleased to accept. That which God usually accepted,

in the Old Testament, was some sacrifice or oblation. To forgive sin is
not an act of injustice, though the punishment have been threatened.

Even amongst men, though the promise of good bind the promiser; yet
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threats, that is to say, promises of evil, bind them not; much less shall
they bind God, who is infinitely more merciful than men. Our Saviour
Christ therefore to redeem us did not in that sense satisfy for the sins of
men, as that his death, of its own virtue, could make it unjust in God to
punish sinners with eternal death; but did make that sacrifice and oblation
of Himself, at His first coming, which God was pleased to require

for the salvation at His second coming, of such as in the meantime should
repent and believe in Him. And though this act of our redemption be not
always in Scripture called a sacrifice and oblation, but sometimes a

price; yet by price we are not to understand anything by the value whereof
He could claim to a pardon for us from his offended Father; but that

price which God the Father was pleased in mercy to demand.

The Fourth Part Of the Kingdom of Darkness Chapter XLIV:
Of Spiritual Darkness From Misinterpretation of Scripture

Besides these sovereign powers, divine and human, of which | have
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hitherto discoursed, there is mention in Scripture of another power,
namely, that of “the rulers of the darkness of this world,”(Ephesians, 6.
12) “the kingdom of Satan,”(Matthew, 12. 26) and “the principality of
Beelzebub over demons,”(Ibid., 9. 34) that is to say, over phantasms
that appear in the air: for which cause Satan is also called “the prince of
the power of the air”;(Ephesians, 2. 2) and, because he ruleth in the
darkness of this world, “the prince of this world”:(John, 16. 11) and in
consequence hereunto, they who are under his dominion, in opposition
to the faithful, who are the “children of the light,” are called the “children
of darkness.” For seeing Beelzebub is prince of phantasms, inhabitants
of his dominion of air and darkness, the children of darkness, and

these demons, phantasms, or spirits of illusion, signify allegorically the
same thing. This considered, the kingdom of darkness, as it is set forth
in these and other places of the Scripture, is nothing else but a confederacy
of deceivers that, to obtain dominion over men in this present

world, endeavour, by dark and erroneous doctrines, to extinguish in
them the light, both of nature and of the gospel; and so to disprepare
them for the kingdom of God to come.

As men that are utterly deprived from their nativity of the light of

the bodily eye have no idea at all of any such light; and no man conceives
in his imagination any greater light than he hath at some time or

other perceived by his outward senses: so also is it of the light of the
gospel, and of the light of the understanding, that no man can conceive
there is any greater degree of it than that which he hath already attained
unto. And from hence it comes to pass that men have no other means to
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acknowledge their own darkness but only by reasoning from the unforeseen
mischances that befall them in their ways. The darkest part of the
kingdom of Satan is that which is without the Church of God; that is to
say, amongst them that believe not in Jesus Christ. But we cannot say
that therefore the Church enjoyeth, as the land of Goshen, all the light
which to the performance of the work enjoined us by God is necessary.
Whence comes it that in Christendom there has been, almost from the
time of the Apostles, such jostling of one another out of their places,
both by foreign and civil war; such stumbling at every little asperity of
their own fortune, and every little eminence of that of other men; and
such diversity of ways in running to the same mark, felicity, if it be not
night amongst us, or at least a mist? We are therefore yet in the dark.
The enemy has been here in the night of our natural ignorance, and
sown the tares of spiritual errors; and that, first, by abusing and putting
out the light of the Scriptures: for we err, not knowing the Scriptures.
Secondly, by introducing the demonology of the heathen poets, that is to
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say, their fabulous doctrine concerning demons, which are but idols, or
phantasms of the brain, without any real nature of their own, distinct
from human fancy; such as are dead men’s ghosts, and fairies, and other
matter of old wives’ tales. Thirdly, by mixing with the Scripture diverse
relics of the religion, and much of the vain and erroneous philosophy of
the Greeks, especially of Aristotle. Fourthly, by mingling with both these,
false or uncertain traditions, and feigned or uncertain history. And so

we come to err, by giving heed to seducing spirits, and the demonology
of such as speak lies in hypocrisy, or, as it is in the original, “of those
that play the part of liars,”(I Timothy, 4. 1, 2) with a seared conscience,
that is, contrary to their own knowledge. Concerning the first of these,
which is the seducing of men by abuse of Scripture, | intend to speak
briefly in this chapter.

The greatest and main abuse of Scripture, and to which almost all

the rest are either consequent or subservient, is the wresting of it to
prove that the kingdom of God, mentioned so often in the Scripture, is
the present Church, or multitude of Christian men now living, or that,
being dead, are to rise again at the last day: whereas the kingdom of God
was first instituted by the ministry of Moses, over the Jews only; who
were therefore called his peculiar people; and ceased afterward, in the
election of Saul, when they refused to be governed by God any more,
and demanded a king after the manner of the nations; which God Himself
consented unto, as | have more at large proved before, in the thirty
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fifth Chapter. After that time, there was no other kingdom of God in the
world, by any pact or otherwise, than He ever was, is, and shall be king
of all men and of all creatures, as governing according to His will, by
His infinite power. Nevertheless, He promised by His prophets to restore
this His government to them again, when the time He hath in His

secret counsel appointed for it shall be fully come, and when they shall
turn unto Him by repentance and amendment of life. And not only so,
but He invited also the Gentiles to come in, and enjoy the happiness of
His reign, on the same conditions of conversion and repentance. And He
promised also to send His Son into the world, to expiate the sins of them
all by his death, and to prepare them by his doctrine to receive him at his
second coming: which second coming not yet being, the kingdom of
God is not yet come, and we are not now under any other kings by pact
but our civil sovereigns; saving only that Christian men are already in
the kingdom of grace, inasmuch as they have already the promise of
being received at his coming again.

Consequent to this error, that the present Church is Christ’s kingdom,
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there ought to be some one man, or assembly, by whose mouth our
Saviour, now in heaven, speaketh, giveth law, and which representeth
his person to all Christians; or diverse men, or diverse assemblies that
do the same to diverse parts of Christendom. This power regal under
Christ being challenged universally by the Pope, and in particular Commonwealths
by assemblies of the pastors of the place (when the Scripture

gives it to none but to civil sovereigns), comes to be so passionately
disputed that it putteth out the light of nature, and causeth so great a
darkness in men’s understanding that they see not who it is to whom
they have engaged their obedience.

Consequent to this claim of the Pope to vicar general of Christ in

the present Church (supposed to be that kingdom of his to which we are
addressed in the gospel) is the doctrine that it is necessary for a Christian
king to receive his crown by a bishop; as if it were from that ceremony
that he derives the clause of Dei gratia in his title; and that then

only is he made king by the favour of God when he is crowned by the
authority of God’s universal vicegerent on earth; and that every bishop,
whosoever be his sovereign, taketh at his consecration an oath of absolute
obedience to the Pope. Consequent to the same is the doctrine of the
fourth Council of Lateran, held under Pope Innocent the Third (Chapter
3, De Haereticis), “That if a king, at the pope’s admonition, do not
purge his kingdom of heresies, and being excommunicate for the same,
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do not give satisfaction within a year, his subjects are absolved of the
bond of their obedience.” Whereby heresies are understood all opinions
which the Church of Rome hath forbidden to be maintained. And by this
means, as often as there is any repugnancy between the political designs
of the Pope and other Christian princes, as there is very often, there
ariseth such a mist amongst their subjects, that they know not a stranger
that thrusteth himself into the throne of their lawful prince, from him
whom they had themselves placed there; and, in this darkness of mind,
are made to fight one against another, without discerning their enemies
from their friends, under the conduct of another man’s ambition.

From the same opinion, that the present Church is the kingdom of

God, it proceeds that pastors, deacons, and all other ministers of the
Church take the name to themselves of the clergy; giving to other Christians
the name of laity, that is, simply people. For clergy signifies those
whose maintenance is that revenue which God, having reserved to Himself
during His reign over the Israelites, assigned to the tribe of Levi

(who were to be His public ministers, and had no portion of land set
them out to live on, as their brethren) to be their inheritance. The Pope
therefore (pretending the present Church to be, as the realms of Israel,
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the kingdom of God), challenging to himself and his subordinate ministers
the like revenue as the inheritance of God, the name of clergy was
suitable to that claim. And thence it is that tithes and other tributes paid
to the Levites as God’s right, amongst the Israelites, have a long time
been demanded and taken of Christians by ecclesiastics, jure divino,

that is, in God’s right. By which means, the people everywhere were
obliged to a double tribute; one to the state, another to the clergy; whereof
that to the clergy, being the tenth of their revenue, is double to that
which a king of Athens (and esteemed a tyrant) exacted of his subjects
for the defraying of all public charges: for he demanded no more but the
twentieth part, and yet abundantly maintained therewith the Commonwealth.
And in the kingdom of the Jews, during the sacerdotal reign of

God, the tithes and offerings were the whole public revenue.

From the same mistaking of the present Church for the kingdom of

God came in the distinction between the civil and the canon laws: the
civil law being the acts of sovereigns in their own dominions, and the
canon law being the acts of the Pope in the same dominions. Which
canons, though they were but canons, that is, rules propounded, and but
voluntarily received by Christian princes, till the translation of the Empire
to Charlemagne; yet afterwards, as the power of the Pope increased,
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became rules commanded, and the emperors themselves, to avoid greater
mischiefs, which the people blinded might be led into, were forced to let
them pass for laws.

From hence it is that in all dominions where the Pope’s ecclesiastical
power is entirely received, Jews, Turks, and Gentiles are in the Roman
Church tolerated in their religion as far forth as in the exercise and
profession thereof they offend not against the civil power: whereas in a
Christian, though a stranger, not to be of the Roman religion is capital,
because the Pope pretendeth that all Christians are his subjects. For
otherwise it were as much against the law of nations to persecute a
Christian stranger for professing the religion of his own country, as an
infidel; or rather more, inasmuch as they that are not against Christ are
with him.

From the same it is that in every Christian state there are certain

men that are exempt, by ecclesiastical liberty, from the tributes and

from the tribunals of the civil state; for so are the secular clergy, besides
monks and friars, which in many places bear so great a proportion to

the common people as, if need were, there might be raised out of them
alone an army sufficient for any war the Church militant should employ
them in against their own or other princes.

A second general abuse of Scripture is the turning of consecration
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into conjuration, or enchantment. To consecrate is, in Scripture, to offer,
give, or dedicate, in pious and decent language and gesture, a man

or any other thing to God, by separating of it from common use; that is
to say, to sanctify, or make it God’s, and to be used only by those whom
God hath appointed to be His public ministers (as | have already proved
at large in the thirty-fifth Chapter), and thereby to change, not the thing
consecrated, but only the use of it, from being profane and common, to
be holy, and peculiar to God’s service. But when by such words the
nature or quality of the thing itself is pretended to be changed, it is not
consecration, but either an extraordinary work of God, or a vain and
impious conjuration. But seeing, for the frequency of pretending the
change of nature in their consecrations, it cannot be esteemed a work
extraordinary, it is no other than a conjuration or incantation, whereby
they would have men to believe an alteration of nature that is not, contrary
to the testimony of man’s sight and of all the rest of his senses. As

for example, when the priest, instead of consecrating bread and wine to
God’s peculiar service in the sacrament of the Lord’s Supper (which is
but a separation of it from the common use to signify, that is, to put men
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in mind of, their redemption by the Passion of Christ, whose body was
broken and blood shed upon the cross for our transgressions), pretends
that by saying of the words of our Saviour, “This is my body,” and
“This is my blood,” the nature of bread is no more there, but his very
body; notwithstanding there appeareth not to the sight or other sense of
the receiver anything that appeared not before the consecration. The
Egyptian conjurers, that are said to have turned their rods to serpents,
and the water into blood, are thought but to have deluded the senses of
the spectators by a false show of things, yet are esteemed enchanters.
But what should we have thought of them if there had appeared in their
rods nothing like a serpent, and in the water enchanted nothing like
blood, nor like anything else but water, but that they had faced down the
king, that they were serpents that looked like rods, and that it was blood
that seemed water? That had been both enchantment and lying. And yet
in this daily act of the priest, they do the very same, by turning the holy
words into the manner of a charm, which produceth nothing new to the
sense; but they face us down, that it hath turned the bread into a man;
nay, more, into a God; and require men to worship it as if it were our
Saviour himself present, God and Man, and thereby to commit most
gross idolatry. For if it be enough to excuse it of idolatry to say it is no
more bread, but God; why should not the same excuse serve the Egyptians,
in case they had the faces to say the leeks and onions they worshipped
were not very leeks and onions, but a divinity under their species
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or likeness? The words, “This is my body,” are equivalent to these,
“This signifies, or represents, my body”’; and it is an ordinary figure of
speech: but to take it literally is an abuse; nor, though so taken, can it
extend any further than to the bread which Christ himself with his own
hands consecrated. For he never said that of what bread soever any
priest whatsoever should say, “This is my body,” or “This is Christ’s
body,” the same should presently be transubstantiated. Nor did the Church
of Rome ever establish this transubstantiation, till the time of Innocent
the Third; which was not above five hundred years ago, when the power
of Popes was at the highest, and the darkness of the time grown so great,
as men discerned not the bread that was given them to eat, especially
when it was stamped with the figure of Christ upon the cross, as if they
would have men believe it were transubstantiated, not only into the body
of Christ, but also into the wood of his cross, and that they did eat both
together in the sacrament.

The like incantation, instead of consecration, is used also in the
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sacrament of baptism: where the abuse of God’s name in each several
person, and in the whole Trinity, with the sign of the cross at each name,
maketh up the charm. As first, when they make the holy water, the priest
saith, “I conjure thee, thou creature of water, in the name of God the
Father Almighty, and in the name of Jesus Christ His only Son our

Lord, and in virtue of the Holy Ghost, that thou become conjured water,
to drive away all the powers of the enemy, and to eradicate, and supplant
the enemy,” etc. And the same in the benediction of the salt to be
mingled with it, “That thou become conjured salt, that all phantasms

and knavery of the Devil’s fraud may fly and depart from the place
wherein thou art sprinkled; and every unclean spirit be conjured by him
that shall come to judge the quick and the dead.” The same in the benediction
of the oil, “That all the power of the enemy, all the host of the

Devil, all assaults and phantasms of Satan, may be driven away by this
creature of 0il.” And for the infant that is to be baptized, he is subject to
many charms: first, at the church door the priest blows thrice in the
child’s face, and says, “Go out of him, unclean spirit, and give place to
the Holy Ghost the Comforter.” As if all children, till blown on by the
priest, were demoniacs. Again, before his entrance into the church, he
saith as before, “I conjure thee, etc., to go out, and depart from this
servant of God”; and again the same exorcism is repeated once more
before he be baptized. These and some other incantations are those that
are used instead of benedictions and consecrations in administration of
the sacraments of baptism and the Lord’s Supper; wherein everything
that serveth to those holy uses, except the unhallowed spittle of the priest,
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hath some set form of exorcism.

Nor are the other rites, as of marriage, of extreme unction, of visitation

of the sick, of consecrating churches, and churchyards, and the

like, exempt from charms; inasmuch as there is in them the use of enchanted
oil and water, with the abuse of the cross, and of the holy word

of David, asperges me Domine hyssopo, as things of efficacy to drive
away phantasms and imaginary spirits.

Another general error is from the misinterpretation of the words

eternal life, everlasting death, and the second death. For though we read
plainly in Holy Scripture that God created Adam in an estate of living

for ever, which was conditional, that is to say, if he disobeyed not His
commandment; which was not essential to human nature, but consequent
to the virtue of the tree of life, whereof he had liberty to eat, as

long as he had not sinned; and that he was thrust out of Paradise after he
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had sinned, lest he should eat thereof, and live for ever; and that Christ’s
Passion is a discharge of sin to all that believe on Him, and by consequence,
a restitution of eternal life to all the faithful, and to them only:

yet the doctrine is now and hath been a long time far otherwise; namely,
that every man hath eternity of life by nature, inasmuch as his soul is
immortal. So that the flaming sword at the entrance of Paradise, though

it hinder a man from coming to the tree of life, hinders him not from the
immortality which God took from him for his sin, nor makes him to

need the sacrificing of Christ for the recovering of the same; and consequently,
not only the faithful and righteous, but also the wicked and the

heathen, shall enjoy eternal life, without any death at all, much less a
second and everlasting death. To salve this, it is said that by second and
everlasting death is meant a second and everlasting life, but in torments;

a figure never used but in this very case.

All which doctrine is founded only on some of the obscurer places

of the New Testament; which nevertheless, the whole scope of the Scripture
considered, are clear enough in a different sense, and unnecessary

to the Christian faith. For supposing that when a man dies, there remaineth
nothing of him but his carcass; cannot God, that raised inanimated dust
and clay into a living creature by His word, as easily raise a dead carcass
to life again, and continue him alive for ever, or make him die again

by another word? The soul, in Scripture, signifieth always either the life
or the living creature; and the body and soul jointly, the body alive. In

the fifth day of the Creation, God said, Let the waters produce reptile
animae viventis, the creeping thing that hath in it a living soul; the English
translate it, “that hath life.” And again, God created whales, et

omnem animam viventem; which in the English is, “every living creature.”
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And likewise of man, God made him of the dust of the earth, and
breathed in his face the breath of life, et factus est homo in animam
viventem, that is, “and man was made a living creature.” And after

Noah came out of the ark, God saith, He will no more smite omnem
animam viventem, that is, “every living creature.” And, “Eat not the
blood, for the blood is the soul”; that is, the life. From which places, if
by soul were meant a substance incorporeal, with an existence separated
from the body, it might as well be inferred of any other living

creature, as of man. But that the souls of the faithful are not of their own
nature, but by God’s special grace, to remain in their bodies from the
resurrection to all eternity, | have already, | think, sufficiently proved
out of the Scriptures, in the thirty-eighth Chapter. And for the places of
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the New Testament where it is said that any man shall be cast body and
soul into hell fire, it is no more than body and life; that is to say, they
shall be cast alive into the perpetual fire of Gehenna.

This window it is that gives entrance to the dark doctrine, first, of
eternal torments, and afterwards of purgatory, and consequently of the
walking abroad, especially in places consecrated, solitary, or dark, of
the ghosts of men deceased; and thereby to the pretences of exorcism
and conjuration of phantasms, as also of invocation of men dead; and to
the doctrine of indulgences; that is to say, of exemption for a time, or for
ever, from the fire of purgatory, wherein these incorporeal substances
are pretended by burning to be cleansed and made fit for heaven. For
men being generally possessed, before the time of our Saviour, by contagion
of the demonology of the Greeks, of an opinion that the souls of

men were substances distinct from their bodies; and therefore that when
the body was dead, the soul of every man, whether godly or wicked,
must subsist somewhere by virtue of its own nature, without acknowledging
therein any supernatural gift of God’s; the doctors of the Church
doubted a long time what was the place which they were to abide in, till
they should be reunited to their bodies in the resurrection, supposing for
a while, they lay under the altars: but afterward the Church of Rome
found it more profitable to build for them this place of purgatory, which
by some other Churches, in this later age, has been demolished.

Let us now consider what texts of Scripture seem most to confirm

these three general errors | have here touched. As for those which Cardinal
Bellarmine hath alleged for the present kingdom of God administered

by the Pope (than which there are none that make a better show of
proof), | have already answered them; and made it evident that the kingdom
of God, instituted by Moses, ended in the election of Saul: after

which time the priest of his own authority never deposed any king. That
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which the high priest did to Athaliah was not done in his own right, but

in the right of the young King Joash, her son: But Solomon in his own
right deposed the high priest Abiathar, and set up another in his place.
The most difficult place to answer, of all those that can be brought to
prove the kingdom of God by Christ is already in this world, is alleged,
not by Bellarmine, nor any other of the Church of Rome, but by Beza,
that will have it to begin from the resurrection of Christ. But whether he
intend thereby to entitle the presbytery to the supreme power ecclesiastical
in the Commonwealth of Geneva, and consequently to every

presbytery in every other Commonwealth, or to princes and other civil
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sovereigns, | do not know. For the presbytery hath challenged the power
to excommunicate their own kings, and to be the supreme moderators in
religion, in the places where they have that form of Church government,
no less than the Pope challengeth it universally.

The words are, “Verily I say unto you, that there be some of them

that stand here, which shall not taste of death, till they have seen the
kingdom of God come with power.”(Mark, 9. 1) Which words, if taken
grammatically, make it certain that either some of those men that stood
by Christ at that time are yet alive, or else that the kingdom of God must
be now in this present world. And then there is another place more difficult:
for when the Apostles after our Saviour’s resurrection, and immediately
before his ascension, asked our Saviour, saying, “Wilt thou at

this time restore again the kingdom to Israel?” he answered them, “It is
not for you to know the times and the seasons, which the Father hath put
in His own power; but ye shall receive power by the coming of the Holy
Ghost upon you, and ye shall be my witnesses both in Jerusalem, and in
all Judaea, and in Samaria, and unto the uttermost part of the earth”:(Acts,
1. 6) which is as much as to say, My kingdom is not yet come, nor shall
you foreknow when it shall come; for it shall come as a thief in the

night; but I will send you the Holy Ghost, and by him you shall have
power to bear witness to all the world, by your preaching of my resurrection,
and the works | have done, and the doctrine | have taught, that

they may believe in me, and expect eternal life, at my coming again.

How does this agree with the coming of Christ’s kingdom at the resurrection?
And that which St. Paul says, “That they turned from idols, to

serve the living and true God, and to wait for His Son from heaven”;(I
Thessalonians, 1. 9, 10) where “to wait for His Son from heaven” is to
wait for his coming to be king in power; which were not necessary if his
kingdom had been then present. Again, if the kingdom of God began, as
Beza on that place(Maek 9. 1) would have it, at the resurrection; what
reason is there for Christians ever since the resurrection to say in their
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prayers, “Let thy kingdom come”? It is therefore manifest that the words
of St. Mark are not so to be interpreted. There be some of them that
stand here, saith our Saviour, that shall not taste of death till they have
seen the kingdom of God come in power. If then this kingdom were to
come at the resurrection of Christ, why is it said, some of them, rather
than all? For they all lived till after Christ was risen.

But they that require an exact interpretation of this text, let them

interpret first the like words of our Saviour to St. Peter concerning St.
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John, “If I will that he tarry till I come, what is that to thee?”’(John, 21.
22) upon which was grounded a report that he should not die. Nevertheless
the truth of that report was neither confirmed, as well grounded; nor
refuted, as ill grounded on those words; but left as a saying not understood.
The same difficulty is also in the place of St. Mark. And if it be

lawful to conjecture at their meaning, by that which immediately follows,
both here and in St. Luke, where the same is again repeated, it is

not improbable to say they have relation to the Transfiguration, which

Is described in the verses immediately following, where it is said that
“After six days Jesus taketh with him Peter, and James, and John (not
all, but some of his Disciples), “and leadeth them up into an high mountain
apart by themselves, and was transfigured before them. And his

raiment became shining, exceeding white as snow; so as no fuller on
earth can white them. And there appeared unto them Elias with Moses,
and they were talking with Jesus,” etc. So that they saw Christ in glory
and majesty, as he is to come; insomuch as “they were sore afraid.” And
thus the promise of our Saviour was accomplished by way of vision.

For it was a vision, as may probably be inferred out of St. Luke, that
reciteth the same story, and saith that Peter and they that were with him
were heavy with sleep:(Luke, 9. 28) but most certainly out of Matthew
17. 9 where the same is again related; for our Saviour charged them,
saying, “Tell no man the vision until the Son of Man be risen from the
dead.” Howsoever it be, yet there can from thence be taken no argument
to prove that the kingdom of God taketh beginning till the day of judgement.
As for some other texts to prove the Pope’s power over civil sovereigns
(besides those of Bellarmine), as that the two swords that Christ

and his Apostles had amongst them were the spiritual and the temporal
sword, which they say St. Peter had given him by Christ; and that of the
two luminaries, the greater signifies the Pope, and the lesser the king;
one might as well infer out of the first verse of the Bible that by heaven
Is meant the Pope, and by earth the king: which is not arguing from
Scripture, but a wanton insulting over princes that came in fashion after
the time the popes were grown so secure of their greatness as to contemn
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all Christian kings; and treading on the necks of emperors, to mock

both them and the Scripture, in the words of the ninety-first Psalm,

“Thou shalt tread upon the lion and the adder; the young lion and the
dragon thou shalt trample under thy feet.”

As for the rites of consecration, though they depend for the most
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part upon the discretion and judgement of the governors of the Church,
and not upon the Scriptures; yet those governors are obliged to such
direction as the nature of the action itself requireth; as that the ceremonies,
words, gestures be both decent and significant, or at least conformable

to the action. When Moses consecrated the tabernacle, the

altar, and the vessels belonging to them, he anointed them with the oil
which God had commanded to be made for that purpose:(Exodus, 40)
and they were holy. There was nothing exorcized, to drive away phantasms.
The same Moses (the civil sovereign of Israel), when he consecrated
Aaron (the high priest) and his sons, did wash them with water

(not exorcized water), put their garments upon them, and anointed them
with oil; and they were sanctified, to minister unto the Lord in the priest’s
office, which was a simple and decent cleansing and adorning them
before he presented them to God, to be His servants. When King Solomon
(the civil sovereign of Israel) consecrated the temple he had built, he
stood before all the congregation of Israel; and having blessed them, he
gave thanks to God for putting into the heart of his father to build it, and
for giving to himself the grace to accomplish the same; and then prayed
unto Him, first, to accept that house, though it were not suitable to His
infinite greatness, and to hear the prayers of His servants that should

pray therein, or (if they were absent) towards it; and lastly, he offered a
sacrifice of peace offering, and the house was dedicated.(ll Kings, 8)
Here was no procession; the King stood still in his first place; no exorcized
water; no Asperges me, nor other impertinent application of words
spoken upon another occasion; but a decent and rational speech, and

such as in making to God a present of his new-built house was most
conformable to the occasion.

We read not that St. John did exorcize the water of Jordan; nor

Philip the water of the river wherein he baptized the eunuch; nor that

any pastor in the time of the Apostles did take his spittle and put it to the
nose of the person to be baptized, and say, in odorem suavitatis, that is,
“for a sweet savour unto the Lord”; wherein neither the ceremony of
spittle, for the uncleanness; nor the application of that Scripture, for the
levity, can by any authority of man be justified.

To prove that the soul, separated from the body, liveth eternally, not

only the souls of the elect, by especial grace, and restoration of the
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eternal life which Adam lost by sin, and our Saviour restored by the
sacrifice of himself to the faithful; but also the souls of reprobates, as a
property naturally consequent to the essence of mankind, without other
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grace of God but that which is universally given to all mankind; there
are diverse places which at the first sight seem sufficiently to serve the
turn: but such as when | compare them with that which | have before
(Chapter thirty-eight) alleged out of the fourteenth of Job seem to me
much more subject to a diverse interpretation than the words of Job.
And first there are the words of Solomon, “Then shall the dust return

to dust, as it was, and the spirit shall return to God that gave
it.”(Ecclesiastes, 12. 7) Which may bear well enough (if there be no
other text directly against it) this interpretation, that God only knows,
but man not, what becomes of a man’s spirit when he expireth; and the
same Solomon, in the same book, delivereth the same sentence in the
sense I have given it. His words are, “All go to the same place; all are of
the dust, and all turn to dust again; who knoweth that the spirit of man
goeth upward, and that the spirit of the beast goeth downward to the
carth?”(Ibid., 3. 20, 21) That is, none knows but God; nor is it an unusual
phrase to say of things we understand not, “God knows what,”

and “God knows where.” That of Genesis, 5. 24, “Enoch walked with
God, and he was not; for God took him”; which is expounded, Hebrews,
11. 5, “He was translated, that he should not die; and was not found,
because God had translated him. For before his translation, he had this
testimony, that he pleased God,” making as much for the immortality of
the body as of the soul, proveth that this his translation was peculiar to
them that please God; not common to them with the wicked; and depending
on grace, not on nature. But on the contrary, what interpretation

shall we give, besides the literal sense of the words of Solomon,

“That which befalleth the sons of men befalleth beasts, even one thing
befalleth them; as the one dieth, so doth the other; yea, they have all one
breath; so that a man hath no pre-eminence above a beast, for all is
vanity.”(Ibid., 3. 19) By the literal sense, here is no natural immortality
of the soul; nor yet any repugnancy with the life eternal, which the elect
shall enjoy by grace. And, “Better is he that hath not yet been than both
they”;(Ibid., 4. 3) that is, than they that live or have lived; which, if the
soul of all them that have lived were immortal, were a hard saying; for
then to have an immortal soul were worse than to have no soul at all.
And again, “The living know they shall die, but the dead know not
anything”;(Ibid., 9. 5) that is, naturally, and before the resurrection of
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the body.

Another place which seems to make for a natural immortality of the

soul is that where our Saviour saith that Abraham, Isaac, and Jacob are
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living: but this is spoken of the promise of God, and of their certitude to
rise again, not of a life then actual; and in the same sense that God said
to Adam that on the day he should eat of the forbidden fruit, he should
certainly die; from that time forward he was a dead man by sentence;
but not by execution, till almost a thousand years after. So Abraham,
Isaac, and Jacob were alive by promise, then, when Christ spoke; but
are not actually till the resurrection. And the history of Dives and Lazarus
make nothing against this, if we take it, as it is, for a parable.

But there be other places of the New Testament where an immortality
seemeth to be directly attributed to the to the wicked. For it is evident
that they shall all rise to judgement. And it is said besides, in many
places, that they shall go into “everlasting fire, everlasting torments,
everlasting punishments; and that the worm of conscience never dieth”;
and all this is comprehended in the word everlasting death, which is
ordinarily interpreted “everlasting life in torments”: and yet I can find
nowhere that any man shall live in torments everlastingly. Also, it seemeth
hard to say that God, who is the Father of mercies, that doth in heaven
and earth all that He will; that hath the hearts of all men in His disposing;
that worketh in men both to do and to will; and without whose free

gift a man hath neither inclination to good nor repentance of evil, should
punish men’s transgressions without any end of time, and with all the
extremity of torture that men can imagine, and more. We are therefore
to consider what the meaning is of everlasting fire, and other the like
phrases of Scripture.

| have shown already that the kingdom of God by Christ beginneth

at the day of judgement: that in that day, the faithful shall rise again,
with glorious and spiritual bodies and be his subjects in that his kingdom,
which shall be eternal: that they shall neither marry, nor be given

in marriage, nor eat and drink, as they did in their natural bodies; but
live for ever in their individual persons, without the specifical eternity
of generation: and that the reprobates also shall rise again, to receive
punishments for their sins: as also that those of the elect, which shall be
alive in their earthly bodies at that day, shall have their bodies suddenly
changed, and made spiritual and immortal. But that the bodies of the
reprobate, who make the kingdom of Satan, shall also be glorious or
spiritual bodies, or that they shall be as the angels of God, neither eating,
nor drinking, nor engendering; or that their life shall be eternal in

their individual persons, as the life of every faithful man is, or as the life
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of Adam had been if he had not sinned, there is no place of Scripture to
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prove it; save only these places concerning eternal torments, which may
otherwise be interpreted.

From whence may be inferred that, as the elect after the resurrection
shall be restored to the estate wherein Adam was before he had

sinned; so the reprobate shall be in the estate that Adam and his posterity
were in after the sin committed; saving that God promised a redeemer

to Adam, and such of his seed as should trust in him and repent,

but not to them that should die in their sins, as do the reprobate.

These things considered, the texts that mention “eternal fire,” “eternal
torments,” or “the worm that never dieth,” contradict not the doctrine

of a second and everlasting death, in the proper and natural sense

of the word death. The fire or torments prepared for the wicked in
Gehenna, Tophet, or in what place soever, may continue forever; and
there may never want wicked men to be tormented in them, though not
every nor any one eternally. For the wicked, being left in the estate they
were in after Adam’s sin, may at the resurrection live as they did, marry,
and give in marriage, and have gross and corruptible bodies, as all mankind
now have; and consequently may engender perpetually, after the
resurrection, as they did before: for there is no place of Scripture to the
contrary. For St. Paul, speaking of the resurrection, understandeth it
only of the resurrection to life eternal, and not the resurrection to
punishment.(l Corinthians, 15) And of the first, he saith that the body is
“sown in corruption, raised in incorruption; sown in dishonour, raised

in honour; sown in weakness, raised in power; sown a natural body,
raised a spiritual body.” There is no such thing can be said of the bodies
of them that rise to punishment. So also our Saviour, when he speaketh
of the nature of man after the resurrection, meaneth the resurrection to
life eternal, not to punishment. The text is Luke, 20, verses 34, 35, 36,

a fertile text: “The children of this world marry, and are given in marriage;
but they that shall be counted worthy to obtain that world, and the
resurrection from the dead, neither marry, nor are given in marriage:
neither can they die any more; for they are equal to the angels, and are
the children of God, being the children of the resurrection.” The children
of this world, that are in the estate which Adam left them in, shall

marry and be given in marriage; that is, corrupt and generate successively;
which is an immortality of the kind, but not of the persons of

men: they are not worthy to be counted amongst them that shall obtain
the next world, an absolute resurrection from the dead; but only a short
time, as inmates of that world; and to the end only to receive condign
Leviathan/393
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punishment for their contumacy. The elect are the only children of the
resurrection; that is to say, the sole heirs of eternal life: they only can die
no more. It is they that are equal to the angels, and that are the children
of God, and not the reprobate. To the reprobate there remaineth after the
resurrection a second and eternal death, between which resurrection and
their second and eternal death is but a time of punishment and torment,
and to last by succession of sinners thereunto as long as the kind of man
by propagation shall endure, which is eternally.

Upon this doctrine of the natural eternity of separated souls is

founded, as | said, the doctrine of purgatory. For supposing eternal life
by grace only, there is no life but the life of the body; and no immortality
till the resurrection. The texts for purgatory alleged by Bellarmine out

of the canonical Scripture of the Old Testament are, first, the fasting of
David for Saul and Jonathan, mentioned Il Samuel, 1. 12, and again, 1l
Samuel, 3. 35, for the death of Abner. This fasting of David, he saith,
was for the obtaining of something for them at God’s hands, after their
death: because after he had fasted to procure the recovery of his own
child, as soon as he knew it was dead, he called for meat. Seeing then the
soul hath an existence separate from the body, and nothing can be obtained
by men’s fasting for the souls that are already either in heaven or

hell, it followeth that there be some souls of dead men that are neither in
heaven nor in hell; and therefore they must be in some third place, which
must be purgatory. And thus with hard straining, he has wrested those
places to the proof of a purgatory: whereas it is manifest that the ceremonies
of mourning and fasting, when they are used for the death of

men whose life was not profitable to the mourners, they are used for
honour’s sake to their persons; and when it is done for the death of them
by whose life the mourners had benefit, it proceeds from their particular
damage: and so David honoured Saul and Abner with his fasting; and,

in the death of his own child, recomforted himself by receiving his ordinary
food.

In the other places which he allegeth out of the Old Testament, there

IS not so much as any show or colour of proof. He brings in every text
wherein there is the word anger, or fire, or burning, or purging, or cleansing,
in case any of the fathers have but in a sermon rhetorically applied

it to the doctrine of purgatory, already believed. The first verse of Psalm
37, “O Lord, rebuke me not in thy wrath, nor chasten me in thy hot
displeasure”: what were this to purgatory, if Augustine had not applied
the wrath to the fire of hell, and the displeasure to that of purgatory?
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And what is it to purgatory, that of Psalm, 66. 12 “We went through fire
and water, and thou broughtest us to a moist place”; and other the like
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texts, with which the doctors of those times intended to adorn or extend
their sermons or commentaries, haled to their purposes by force of wit?
But he allegeth other places of the New Testament that are not so

easy to be answered. And first that of Matthew, 12. 32, “Whosoever
speaketh a word against the Son of Man, it shall be forgiven him; but
whosoever speaketh against the Holy Ghost, it shall not be forgiven him
neither in this world, nor in the world to come”’; where he will have
purgatory to be the world to come, wherein some sins may be forgiven
which in this world were not forgiven: notwithstanding that it is manifest
there are but three worlds; one from the creation to the flood, which

was destroyed by water, and is called in Scripture “the old world”; another
from the flood to the day of judgement, which is “the present

world, and shall be destroyed by fire; and the third, which shall be from
the day of judgement forward, everlasting, which is called “the world to
come”; and in which it agreed by all there shall be no purgatory: and
therefore the world to come, and purgatory, are inconsistent. But what
then can be the meaning of those our Saviour’s words? I confess they

are very hardly to be reconciled with all the doctrines now unanimously
received: nor is it any shame to confess the profoundness of the Scripture
to be too great to be sounded by the shortness of human understanding.
Nevertheless, | may propound such things to the consideration

of more learned divines, as the text itself suggesteth. And first, seeing to
speak against the Holy Ghost, as being the third person of the Trinity, is
to speak against the Church, in which the Holy Ghost resideth; it seemeth
the comparison is made between the easiness of our Saviour in bearing
with offences done to him while he himself taught the world, that is,
when he was on earth, and the severity of the pastors after him, against
those which should deny their authority, which was from the Holy Ghost.
As if he should say, you that deny my power; nay, you that shall crucify
me, shall be pardoned by me, as often as you turn unto me by repentance:
but if you deny the power of them that teach you hereafter, by

virtue of the Holy Ghost, they shall be inexorable, and shall not forgive
you, but persecute you in this world, and leave you without absolution
(though you turn to me, unless you turn also to them), to the punishments,
as much as lies in them, of the world to come. And so the words

may be taken as a prophecy or prediction concerning the times, as they
have long been in the Christian Church: or if this be not the meaning
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(for I am not peremptory in such difficult places), perhaps there may be
place left after the resurrection for the repentance of some sinners. And
there is also another place that seemeth to agree therewith. For considering
the words of St. Paul, “What shall they do which are baptized for
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the dead, if the dead rise not at all? Why also are they baptized for the
dead?”(I Corinthians, 15. 29) a man may probably infer, as some have
done, that in St. Paul’s time there was a custom, by receiving baptism
for the dead, (as men that now believe are sureties and undertakers for
the faith of infants that are not capable of believing) to undertake for the
persons of their deceased friends, that they should be ready to obey and
receive our Saviour for their king at his coming again; and then the
forgiveness of sins in the world to come has no need of a purgatory. But
in both these interpretations, there is so much of paradox that I trust not
to them, but propound them to those that are thoroughly versed in the
Scripture, to inquire if there be no clearer place that contradicts them.
Only of thus much, | see evident Scripture to persuade me that there is
neither the word nor the thing of purgatory, neither in this nor any other
text; nor anything that can prove a necessity of a place for the soul
without the body; neither for the soul of Lazarus during the four days he
was dead; nor for the souls of them which the Roman Church pretend to
be tormented now in purgatory. For God, that could give a life to a piece
of clay, hath the same power to give life again to a dead man, and renew
his inanimate and rotten carcass into a glorious, spiritual, and immortal
body.

Another place is that of | Corinthians, 3, where it is said that they

which build stubble, hay, etc., on the true foundation, their work shall
perish; but “they themselves shall be saved; but as through fire”: this
fire he will have to be the fire of purgatory. The words, as | have said
before, are an allusion to those of Zechariah, 13. 9, where he saith, “I
will bring the third part through the fire, and refine them as silver is
refined, and will try them as gold is tried”: which is spoken of the coming
of the Messiah in power and glory; that is, at the day of judgement,

and conflagration of the present world; wherein the elect shall not be
consumed, but be refined; that is, depose their erroneous doctrines and
traditions, and have them, as it were, singed off; and shall afterwards
call upon the name of the true God. In like manner, the Apostle saith of
them that, holding this foundation, Jesus is the Christ, shall build thereon
some other doctrines that be erroneous, that they shall not be consumed
in that fire which reneweth the world, but shall pass through it to salva396/
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tion; but so as to see and relinquish their former errors. The builders are
the pastors; the foundation, that Jesus is the Christ; the stubble and hay,
false consequences drawn from it through ignorance or frailty; the gold,
silver, and precious stones are their true doctrines; and their refining or
purging, the relinquishing of their errors. In all which there is no colour
at all for the burning of incorporeal, that is to say, impatible souls.
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A third place is that of | Corinthians, 15. 29, before mentioned,
concerning baptism for the dead: out of which he concludeth, first, that
prayers for the dead are not unprofitable; and out of that, that there is a
fire of purgatory: but neither of them rightly. For of many interpretations
of the word baptism, he approveth this in the first place, that by

baptism is meant, metaphorically, a baptism of penance; and that men
are in this sense baptized when they fast, and pray, and give alms; and
so baptism for the dead, and prayer for the dead, is the same thing. But
this is a metaphor, of which there is no example, neither in the Scripture
nor in any other use of language; and which is also discordant to the
harmony and scope of the Scripture. The word baptism is used for being
dipped in one’s own blood, as Christ was upon the cross, and as most of
the Apostles were, for giving testimony of him.(Mark, 10. 38, and Luke,
12. 50) But it is hard to say that prayer, fasting, and alms have any
similitude with dipping. The same is used also, Matthew, 3. 11 (which
seemeth to make somewhat for purgatory), for a purging with fire. But

it is evident the fire and purging here mentioned is the same whereof the
Prophet Zechariah speaketh, “I will bring the third part through the fire,
will refine them,” etc.(Zechariah, 13. 9) And St. Peter after him, “That
the trial of your faith, which is much more precious than of gold that
perisheth, though it be tried with fire, might be found unto praise, and
honour, and glory at the appearing of Jesus Christ”;(I Epistle, 1. 7) and
St. Paul, “The fire shall try every man’s work of what sort it is.”(I
Corinthians, 3. 13) But St. Peter and St. Paul speak of the fire that shall
be at the second appearing of Christ; and the Prophet Zechariah, of the
day of judgement. And therefore this place of St. Matthew may be interpreted
of the same, and then there will be no necessity of the fire of

purgatory.

Another interpretation of baptism for the dead is that which I have
before mentioned, which he preferreth to the second place of probability:
and thence also he inferreth the utility of prayer for the dead. For if

after the resurrection such as have not heard of Christ, or not believed in
him, may be received into Christ’s kingdom, it is not in vain, after their
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death, that their friends should pray for them till they should be risen.
But granting that God, at the prayers of the faithful, may convert unto
him some of those that have not heard Christ preached, and consequently
cannot have rejected Christ, and that the charity of men in that point
cannot be blamed; yet this concludeth nothing for purgatory, because to
rise from death to life is one thing; to rise from purgatory to life is
another; as being a rising from life to life, from a life in torments to a life
in joy.
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A fourth place is that of Matthew, 5. 25: “Agree with thine adversary
quickly, whilst thou art in the way with him, lest at any time the
adversary deliver thee to the judge, and the judge deliver thee to the
officer, and thou be cast into prison. Verily | say unto thee, Thou shalt
by no means come out thence, till thou hast paid the uttermost farthing.”
In which allegory, the offender is the sinner; both the adversary and the
judge is God; the way is this life; the prison is the grave; the officer,
death; from which the sinner shall not rise again to life eternal, but to a
second death, till he have paid the utmost farthing, or Christ pay it for
him by his Passion, which is a full ransom for all manner of sin, as well
lesser sins as greater crimes, both being made by the Passion of Christ
equally venial.

The fifth place is that of Matthew, 5. 22: “Whosoever is angry with

his brother without a cause shall be guilty in judgement. And whosoever
shall say to his brother, Raca, shall be guilty in the council. But whosoever
shall say, Thou fool, shall be guilty to hell fire.” From which words

he inferreth three sorts of sins, and three sorts of punishments; and that
none of those sins, but the last, shall be punished with hell fire; and
consequently, that after this life there is punishment of lesser sins in
purgatory. Of which inference there is no colour in any interpretation
that hath yet been given of them. Shall there be a distinction after this
life of courts of justice, as there was amongst the Jews in our Saviour’s
time, to hear and determine diverse sorts of crimes, as the judges and the
council? Shall not all judicature appertain to Christ and his Apostles?
To understand therefore this text, we are not to consider it solitarily, but
jointly with the words precedent and subsequent. Our Saviour in this
chapter interpreteth the Law of Moses, which the Jews thought was then
fulfilled when they had not transgressed the grammatical sense thereof,
howsoever they had transgressed against the sentence or meaning of the
legislator. Therefore, whereas they thought the sixth Commandment was
not broken but by killing a man; nor the seventh, but when a man lay
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with a woman not his wife; our Saviour tells them, the inward anger of
a man against his brother, if it be without just cause, is homicide. You
have heard, saith he, the Law of Moses, “Thou shalt not kill,” and that
“Whosoever shall kill shall be condemned before the judges,” or before
the session of the Seventy: but I say unto you, to be angry with one’s
brother without cause, or to say unto him Raca, or Fool, is homicide,
and shall be punished at the day of judgement, and session of Christ and
his Apostles, with hell fire. So that those words were not used to distinguish
between diverse crimes, and diverse courts of justice, and diverse
punishments; but to tax the distinction between sin and sin, which the
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Jews drew not from the difference of the will in obeying God, but from
the difference of their temporal courts of justice; and to show them that
he that had the will to hurt his brother, though the effect appear but in
reviling, or not at all, shall be cast into hell fire by the judges and by the
session, which shall be the same, not different, courts at the day of
judgement. This considered, what can be drawn from this text to maintain
purgatory, | cannot imagine.

The sixth place is Luke, 16. 9: “Make ye friends of the unrighteous
mammon, that when ye fail, they may receive you into everlasting tabernacles.”
This he alleges to prove invocation of saints departed. But the

sense is plain, that we should make friends, with our riches, of the poor;
and thereby obtain their prayers whilst they live. “He that giveth to the
poor lendeth to the Lord.”

The seventh is Luke, 23. 42: “Lord, remember me when thou comest
into thy kingdom.” Therefore, saith he, there is remission of sins after
this life. But the consequence is not good. Our Saviour then forgave
him, and, at his coming again in glory, will remember to raise him again
to life eternal.

The eighth is Acts, 2. 24, where St. Peter saith of Christ, “that God

had raised him up, and loosed the pains of death, because it was not
possible he should be holden of it”: which he interprets to be a descent
of Christ into purgatory, to loose some souls there from their torments:
whereas it is manifest that it was Christ that was loosed. It was he that
could not be holden of death or the grave, and not the souls in purgatory.
But if that which Beza says in his notes on this place be well observed,
there is none that will not see that instead of pains, it should be bands;
and then there is no further cause to seek for purgatory in this text.

34



